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we cannot accept the expression as quite adequate for the pur-
pose of characterisation. The Absolute or Brahman as con-
ceived by Sri Aurobindo has undoubtedly a mystical side i.e., a
transcendental aspect of being in which It is wholly incompre-
hensible to all logical thinking and is thus, to borrow a phrase
from Rudolf Otto, a "Numinous Entity". But then the trans-
cendental aspect is only one of the different poises of being of
the Absolute. In another poise of its being, the Absolute
functions as the all-sustaining universal principle; and both
these poises and aspects are equally real and eternal. The
Absolute as the Universal principle is again manifested on
different planes in different forms; on the physical plane
Brahman is manifested as the universal spatio-temporal scheme
or as Cosmic Matter, on the vital plane He is manifested as
Cosmic Life-Force, and on the mental plane He is manifested as
Cosmic Mind or as Absolute Idea. So we find that whatever
elements of truth are there in the physical, vital, logical and
mystical types of absolutism are accepted and harmoniously fitted
together in the Synthetic or Integral Idealism of Sri Aurobindo.

Absolutism is perfectly right in regarding ultimate reality
as one unitary, all-embracing whole and in tracing all the diver-
sities of empirical existence to that absolute principle. But the
formidable problem which every form of absolutism has got to
face is the problem of determining the nature of the Absolute
in a way which can best secure for Man and Nature their proper
status and function in the structure of reality. We will con-
sider here the view of Integral Idealism with regard to the
nature of the Absolute, the significance of the World and the
value of the Individual Self in the light of some representative
theories concerning these ultimate issues.

THE NATURE OF THE ABSOLUTE

The very first question which often presents itself while
discussing the nature of the Absolute is:  Is not the Absolute
after all a mere object of inference and, as such, a .hypothetical
entity? Is not the Infinite only a negative idea resulting from
the incapacity of our mind to conceive of any definite limit to
the spatio-temporal scheme to which we belong? The Un-
limited appears indeed to be incapable of being supposed, by
any stretch of imagination, to be an object of immediate
experience of our finite mind. But this doubt "concerning-the
reality of the Absolute cannot bear deeper reflection. The
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